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Philosophical Perspectives of Mahatma Gandhi's

Educational Thinking
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1.0 EDUCATION

How does a philosopher acquire the ability of philosophizing? This 1s a
crucial question. Generally, the origin of one's philosophy is one's direct
experiences and a contemplative analysis of the prevailing knowledge in the
related area. This is true about Mahatma Gandhi also. The life-experience he had in
becoming Mahatma out of Mohan contributed to his philosophization. Unlike
western thinkers, Gandhi tested his postulates and principles by experimenting on
his own 'self'. It is quite unfortunate that the philosophy of such a thorough thinker
is viewed in the perspective of some 'isms'. When the educational theroists try to fit
Mahatma's vivacious philosophy into pre-moulded boxes of isms, it ceases to be a
realization (JEEVAN DARSHAN) and becomes idealism, realism, pragmatism,
etc. A thinker of Mahatma's stature takes step to philosophization for the radical
purpose of emancipating the world out of the old rule. Mahatma did not have any
concern with this or that time. As a thinker he was solely interested in the dialogue
among human beings. British rule had created a discord among the Indian People,
and education was gaining a major role. In this Gandhi's aim was to tune the cords
into a sweet symphony.

These Philosophical backgrounds will help to explain and understand the
philosophy of Mahatma Gandhi.
1.1  METAPHYSICS

Metaphysics strives to study the basic assumptions and beliefs regarding

man, the world and God.
For a student of educational philosophy it is difficult to reduce Gandhi's thinking to

accepted philosophical models.

He had no training in theoretical philosophy nor was it important for him to
differentiate between the theisms and pantheism. He had first-hand experiences of
Indian people and Indian psyche. The Moritzberg incident gave a creative thrust to
his dormant genius. “I feel insulated but why don't Indians feel so in similar
situation?”

The 'why' was the source of his conscious contemplations. He traveled
across the country in search of the answer, which finally he got: poverty, ignorance
and superstitions are the evils which have enslaved this great nation. As a remedy to
this his primary metaphysical submission was: The task of man is to strive a union
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Knowledge of letters or knowledge of intellectual subject is not the knowledge per
se. For him an innocent shepherd having a good moral character is far better a man
compared to a so called educated person. To be literate doesn't signify anything, it
is neither knowledge nor tool for seeking knowledge. It is merely symbols used to
manifest guided ignorance. Knowledge should be in harmony with the act of
learning and should be well organized with the concrete life situations. Obviously,
such knowledge can't be had from state textbook and through inactive information
transfer. Actually, a school is a place to seek and carry out experiments to achieve
real knowledge. The students actively engage themselves in the pursuit of
knowledge, in comprehending the social situations and using knowledge to
regulate actions. Thus, knowledge develops a sense of social responsibility in an
individual.

Gandhi interprets the ancient concept of 'VIDYA' as knowledge which is
useful for everyone'. Thus the social application and heart purifying power are the
main characteristics of knowledge.

For Mahatma true knowledge is neither moral nor immoral — It is a-moral.
The morality or immorality depends upon the application of knowledge for various
purposes. He used to say “If education (knowledge) does not bring about a moral
character in you (students), all your knowledge of Shakespeare and Wordsworth is
not worth anything. “Thus proper way to achieve such knowledge is to live like
“Brahmchari” one whose actions are aimed at seeking the Brahma, that is God or
the ultimate reality.

The right education of the spirit means striving for spriritual growth, to
build character, to know the self and that is to know the God. All other knowledge is
useless without this and children do need someone's help in this matter.

Gandhiji's epistemology is based on his metaphysics. The essence of man
and/or essence of God is the unitary force. It unites man with man and man with
God. This implies knowledge is also 'unitary whole'. The unitary knowledge can be
realized only through the realization of unity of life. Thus, life itself becomes the

force ofknowledge.

1.3 AXIOLOGY .
There is no axiological treatment of morals and ethics in Gandhi's

philosophy. His axiology can only be inferred from his depiction of educational
ideals. The other workable achievement of Mahatma is his effort to translate our
religious and spiritual values into social values. He concentrated on the possibility

of applying the basic Indian values to our day to day life.
'Unity' is the basic value in his educational thinking. Education should aim

at creating and maintaining unity between the society and an individual. The
education which harms such unity is a destroying force. Training in English



Emerging Trends in Education

language at an carhier state alicnates children trom our r.Cliilik‘lls and social heritage,
The ndn wdual s the ereater of unity’. Thus the mdividual ceases to be O,nly a
lLamer or a aizen or a member of the society, and become a vglue. It is the
mdnvduahiny or the personhood which s the foundation of tbe society based on
non-violence 1t aducation neglects any of the mnate Capabll.mcs: physical, mentg]
or spmual it ceases o be true education. Partial cQucatiun 18 Fh; root cause of al
evils. True aducanon 1s the bullwork agaimst all evils. Hence, it is a silent force of

sovial well-baing

In man soctety and nation get umted and assume one entity. Gandhiji has a

deep taith i such umon. The whole world rises with the rise of a person and falls
with hus fall

Non-violence and love are the basic values in Gandhi's thinkin
leamt the social application of love from Tolstoy. The active lov
of truth and fearlessness. If one ace
atfect educanion. Gandhiji was

g. Gandhiji
¢ includes the valye
Cpts non-violence as the life value it will also
also influenced by John Ruskin's unto this last. He
construected 'SARVODAYA' as a value ameliorating from the v

alue already
discussed. All the values activated 1n

a composite harmony will bring about self-
realizanon.
References
Patel M.S. (1936) Educational philosophy of Mahatma Gandhi; Navjeevan;
Ahmedabad.



